There is a growing interest as well as urgency to understand diversity, cultural differences and 
Introduction
On January 3 rd , 2018, a story of a violent attack in Dundalk began to circulate in the Irish media. A young Japanese man lost his life, violently, as he walked home from a night-shift. Stabbed and left for dead, Yosuke Sasaki had only been living in Ireland for over a year. That morning, two other young men were also attacked, but both survived their injuries. For Yosuke Sasaki, it was catastrophic. The media ran with stories that intimated the possibility that this was Ireland's 'first' terrorist attack. The attacker, Mohamed Morei, a young 18-year old man was quickly captured and taken into custody. Racist and angry comments were thrown at Mohammed as he was detained at Dundalk court. Public responses to the event were stark, Mohammed was thought to be an asylum seeker. It was reported that he had had his asylum application rejected somewhere in Great Britain;
that he took the ferry to Belfast and crossed into the Republic of Ireland -sleeping rough in an abandoned site in Dundalk. Claims were also made that Mohammed travelled to Dublin but then returned to Dundalk where on January 3 rd he carried out this brutal attack. Debates ensued about the motives for this egregious attack-was he a member of ISIS? Could this in fact be the first of this type of terrorism in Ireland?
More saliently, however, to our particular scholarly focus, were the debates about how Mohammed had so easily crossed to the Republic of Ireland, having had his asylum application rejected in the UK. Critiques of both the UK and Irish asylum process abounded, as did criticisms of policing and security across the island particularly with respect to the border. In the midst of debates about BREXIT and the possibilities of the reinstatement of a hard border on the island these debates have a very particular resonance. In the days after the attack, racist posters began to appear in various spots around the town of Dundalk.
Different layers of racist discourse and racialising were collapsed through media coverage of this murder: Islamophobia -Anti-Muslim racism (the asylum seeker, Mohammed) and the murder of another non-white Other (Yosuke) were the key dichotomies. This particular story evinces the notion that ideas of whiteness and different racisms have to be more carefully scrutinised in the context of non-white newcomers to Ireland (and indeed, elsewhere) .
This chapter focuses on the everyday life experiences of African asylum seekers and refugees on the island of Ireland in order to consider the different notions of belonging, 'racisms' (Garner 2010) and integration at play on the island. Key to our thinking herein is the fact that asylum seekers and refugees' experiences in Northern Ireland and the Republic of Ireland are differently fashioned through two distinct immigration systems, as well as two distinct national, historical and socioeconomic contexts (Murphy and Vieten 2017) . While both parts of the island share much in terms of historical experience, there is little doubt that Northern Ireland and the Republic of Ireland have come to be differently shaped.
At the time of writing this chapter in 2018, the lack of certainty of how BREXIT will further reconfigure the relationship between the two contexts still features large. This is significant for any further consideration of the experience of asylum seekers and refugees as well as any reflection on the variant articulations and intersections of 'racisms' in Europe (Fekete 2009; Vieten 2011; Garner 2012; Erel et al. 2016) . Engagements with notions of integration and anti-racism (Lentin 2004; Gilligan 2017) have also been differently articulated on both parts of the island, and this is also key to how asylum seekers and refugees experience life in both places. When considering different legacies of European racisms (Vieten 2011) , the complexity of different subordinations have to be noted and situated while at the same time it needs to be asked how 'white Europe' affects the contemporary living conditions of black Others, for example, black refugees and asylum seekers.
Herein, we will explore the ways in which a salient sectarian community division in Northern
Ireland frames the everyday experiences of asylum seekers and refugees in Belfast, and also reflect comparatively on the ways in which refugees in the Republic of Ireland have engaged with the growth of racism in the context of an austerity Ireland through their own sense-making mechanisms (in particular, religion). The question of how racism experienced in Northern Ireland is similar or dissimilar to the experiences of asylum seekers and refugees in the Republic of Ireland features large in our reflection. We argue that hegemonic whiteness and institutional racism (Bourne 2001) shape the experiences of African asylum seekers and refugees in ways that go beyond the legal divide as far as the two jurisdictions are concerned.
We highlight our argument with two distinct and original sets of empirical data. With this chapter, we thus contribute to a critical debate on how ethnic identity, religion and 'race' as visible differences play in distinct ways out across the island of Ireland.
Asylum and refuge in Northern Ireland and the Republic of Ireland
The asylum experience on the island of Ireland differs dramatically depending on whether one might seek asylum in Northern Ireland or the Republic of Ireland. Two distinct systems of migration management operate, both highly problematic (see Maguire and Murphy 2012; Murphy and Vieten 2017 Northern Ireland in three distinct ways either independently or as programme refugees, or through family reunification programmes (Murphy and Vieten 2017) . Mohammed, the perpetrator of the attack in Dundalk, arrived from Britain, and it is interesting that he entered the Republic (though close to the border) trying to claim asylum again.
Northern Ireland has responsibility for integration as some of the core aspects shaping local living conditions (e.g. housing; health, education) are devolved matters. To date, there is no refugee integration strategy in place, however, the research we conducted for the Racial Equality Unit will form the basis for the development of same (Murphy and Vieten 2017) . Asylum seekers are housed in dedicated asylum housing managed by the Housing Executive but this is also governed by Westminister. The growing commercialisation of asylum seeker housing has seen a gross deterioration in housing conditions for asylum seekers (see Murphy and Vieten 2017) . Added to this is the growing issue of homelessness and destitution of asylum seekers and refugees in the UK. With the British EU referendum vote to leave the European Union (Art. 50 triggered on 29 March 2017) Northern Ireland's particular situation, unlike any other region in the UK, has captured international attention -underlining its complex relationship, history and future (Basheska et al. 2017 2 ; Schiek Before the EU referendum in 2016, the city of Belfast hit the international news and debates, counting an extreme rise in race hate crimes in the new millennium. In the years following 2005, Belfast was 'dubbed by the media as the "race hate capital in Europe" (Knox 2011) referring to the international attention that followed the large-scale attack on Roma (see Gilligan 2016) . Many Roma returned to mainland Europe following these attacks.
The recent interest in more thoroughly recording hate crime, sectarian and racist violence is an Northern Ireland: a white ethno-religious place, worlds apart?
The focus of our research on asylum seekers and refugees was on their everyday experience of Northern Ireland, and so the topic of Northern Ireland's complex history of conflict and division was often brought up by our research participants. Over the course of our work, we encountered many stories of how this history impacts on their relationship with Northern Ireland. One of our participants, a young man from Kenya, told us that articulations of sectarianism were an issue for many asylum seekers and refugees as they go about their daily lives. He puts it thus:
It does affect me because, especially because now for me, I have a child with an Irish woman…. because she wouldn't go to Protestant areas, which limits my movement with my daughter, to wherever I want to go and definitely, it affects me too much, because I used to and I stay in a lot. Like if I go looking for a house now, she's not happy because of where I'm going to take, do you know what I mean? Because, not because she wants to tell me which place I should go and get housing, she's worried when my daughter comes in there, it's going to affect her. It does affect me because I just find it very very wrong, do you know? (Kenyan Refugee, Interview 2016).
Fear of sectarianism -and here, with respect to moving within or to a more Protestant neighbourhood -is almost overriding other fears of racism. The right to move freely in the city (e.g.
Belfast) and near the Irish border is particularly problematic for African asylum seekers and refugees. Many are not aware of the legal consequences of moving across the national border, but also their visibility makes them vulnerable to police checks and sectarian violence in particular parts of the city. Racism and sectarianism in Northern Ireland have been little discussed with the exception of a few studies (Brewer 1992; McVeigh & Rolston 2007; Knox 2011; McKee 2016) , also with a focus on contact hypothesis and cultural marginality (Hayes & Dowds 2006) or by including a discussion of multiculturalism (Geoghegan 2008 for the sectarianism hypothesis, with those most accepting of mixed marriages more willing to accept all three groups, although the effect was largest with Muslims and, in general, the coefficients were somewhat smaller than with social contact or economic self-interest.' She concluded that it needs more research and discussions of 'racism alongside sectarianism' (ibid). It has been argued that equating sectarianism with a propensity towards racism is far too facile. However, Neil Jarman and Rachael Monaghan (2003) make the following argument:
As sectarian residential segregation has continued to increase it is likely that some people have identified the minority communities as the new 'other' and turned their attentions away from the Protestant or Catholic minority towards the Chinese and Indian communities who are beginning to create new interfaces in some working class communities. This is not to argue that racism and sectarianism are exactly the same thing but that they have common roots in a society which does not tolerate difference, which is focused in upon itself, is insecure and which accepts violence and abuse as a broadly legitimate form of expression (Jarman and Monaghan 2003:21) .
While segregation patterns in Northern Ireland are lower in the 2011 census compared to 2001 there are many studies which claim that spatial segregation continues to be a barrier to successful integration processes (Malischewski 2013) . Much of what we found in our own study would concur with this analysis (Murphy and Vieten 2017) . They state that '(treating) sectarianism as a distinct issue rather than as a form of racism (is) problematic, as it allows sectarianism to fall outside the scope of accepted anti-discrimination and human rights protection standards.' (Bell and McVeigh 2016: 24) .
Critical to this chapter, is also the fact that the conflict in Northern Ireland has not been properly As a newcomer to Northern Ireland society she felt anxious about how to read societal codes, and felt a lack of certainty in manoeuvring group boundaries which impacted on her confidence in finding a job and feeling accepted.
There is much research on the spatial dimensions of settlement for asylum seekers and refugees (Franklin 2014) . The areas in which asylum seekers and refugees are housed impact on access to employment and health, as well as broader social networks with the host community and other members of the asylum and refuge seeking community. The spatial complexities of Northern Ireland are compounded by its history. As most of this research was undertaken in Belfast, it makes sense to comment here somewhat on how Belfast as a city with high levels of spatial segregation can be a complex place for asylum seekers and refugees to live and settle in. Often asylum seekers and refugees are housed in lower quality housing in underprivileged areas with high levels of segregation. In the context of Belfast, where there are higher levels of NASS accommodation, South
Belfast has become somewhat of a hub for asylum seekers and refugees and also a number of civil society sector organisations supporting them (see also Kerr 2013) . In particular, the spaces around the Queen's University district are vibrant and mixed with an international community. In our interviews, our research participants expressed a preference to live in this area. Given the pressures on the housing system, this is not always possible and so asylum seekers and refugees find themselves living right across the city. When asked whether the history or legacy of the troubles posed any specific problems in their lives, our research participants answered with very mixed responses. A number suggested that they just treat everyone the same and don't like to think about the divide specifically, but others engaged with the issue and its impact on their daily lives.
There is very little research extant to substantiate the links between religiously segregated places and The 'perception' that these areas are much more challenging to live in means asylum seekers and refugees sometime feel anxious about receiving housing in these areas, this is an idea perpetuated by host community members as much as anyone else. As one research participant articulates it:
We had a friend actually who was saying, who lived in north Belfast, his dad was really old. And he was saying to me if my area was okay for you, I would have given you my daddy's house for the time being until you get a permanent home, which was very kind of him. But then he said people might not receive you around there so I don't want to cause you problems. So he couldn't give us that house. And also he had a landlord who had a nice apartment in north Belfast which was manageable. Their rent was reasonable. But I did not want to change the school. And then he said the colour might cause a problem when the children come back from school. The colour of the uniform. Maybe nowadays it has improved a bit. But still people will ask you, I want to go and rent a house at this area, do you think I'll be safe. People will be concerned where they go because they will know some areas might not be as friendly as others. (Sudanese refugee, Interview 2016)
It is worthwhile, however, to stress that intersectional dimensions of gender, age and generation affect the perspective of black newcomers to Belfast; e.g. Northern Ireland, too. A group of second generation African Northern Irish youngsters clearly expressed their sense of belonging to Belfast; though they equally experienced racism and sectarianism. One of our interview partners moved school, eventually going to school in South Belfast as racism and harassment impacted on his wellbeing. That means, black newcomers to Belfast find their individual strategies to cope with racism and sectarianism-though collectively and publically, it is difficult to tackle this as entangled racisms. In the Republic of Ireland, the experience of direct provision (a system of detention and containment), and a different notion of Christianity complicates the experiences of asylum seekers and refugees (Maguire and Murphy 2015) . Abel Ugba (2009) At the time of conducting the IRCHSS project and for a number of years after, debates about racism on the taxi ranks in Ireland's towns and cities loomed large in the media (Maguire and Murphy 2012) . From 2000 onwards the Irish taxi industry was deregulated in order to facilitate open competition for fares, this greatly contributed to acrimony on the taxi ranks between full-time and part-time drivers, and ultimately, engendered hostility towards migrant taxi drivers (in particular visible migrant or refugee drivers) (Maguire and Murphy 2014) . We conducted very close ethnographic research on taxi ranks in Dublin, Drogheda, and Dundalk (see Maguire and Murphy 2012 ) at a time, where, particularly in Dundalk and Drogheda, African taxi drivers had become the target of violent racist abuse (Maguire and. Murphy 2014) . During this time, Ireland had also entered a period of deep economic recession and austerity (O´ Riain 2014), and African taxi drivers as a very visible other became victims and targets of racism and prejudice anchored in a putative discourse of employment shortage (Maguire and Murphy 2012) . In the same period, we were also conducting research in African Pentecostal churches in the same towns, and this crisis of racism and prejudice was a recurrent topic at all of the services we attended (Maguire and Murphy 2015) . A strong theme in many of the services at these churches was an attempt to make sense out of these increasingly hostile racisms by linking them to economic recession and austerity (Maguire and Murphy 2015) . Interviewing African taxi drivers, sitting with them in their cars while people passed them by in favour of a white taxi driver, and attending Pentecostal services (where the challenges of living with racism were often discussed) unequivocally demonstrated the challenges of everyday life for African refugees in austerity Ireland. Pastors and even some of the taxi drivers we interviewed attempted to fashion a moral ledger in which an Ireland pre-austerity was recalled as a more welcoming, less racist place. Austerity might have triggered increased racism and resentment against black others, but it has to be interpreted and understood in the context of Irish history and policy without making invisible a longer history of State and institutional racisms (see Lentin 2004 ).
The Republic of Ireland: black believers and white (Catholic) secular Ireland
Gabriel, our research participant, cited in the opening paragraph, was both a taxi driver and a Pentecostal worshipper. During the years we got to know him and his family, it was clear that he was becoming increasingly alarmed at having to drive taxis in the small town in which he lived, he worried incessantly that one day the verbal abuses he regularly suffered would culminate in violence. He felt deeply angered by his experiences but worried that this anger would impact on his young children. Accompanying him and his young family one Sunday to a Pentecostal service, we heard him openly pray for an austerity Ireland to find recovery, by doing so, he believed that the racism he was experiencing might lessen. Another driver, a friend of Gabriel explained it to us in these terms:
On Saturday, I went to the rank. I was there for two hours. When I got to the rank there was only two cars, one in the front and me. So the one in the front took a run while I was there, and another car pulled behind me, which is a white guy. When the customer came he took the white one. That one went and come back again, and he took about four runs when I was in number one. So he made me mad, he made me feel bad as hell. I can't blame God for making me a black man, you know? It frustrates me, you feel bad, am I not a human being? (Interview, 2010 ; see also Maguire and Murphy 2012) .
For many of the taxi drivers we met Pentecostalism offered them a different space through which to interpret their encounters with racism within their everyday lives. As another driver Michael explained:
It is racism, FACT!! People can call it whatever they like, but it is pure racism when someone looks at you and say, 'Oh it is a black driver', and then goes behind you and finds a white driver.
[…] It is humiliating, degrading. … Is it I am a subhuman being? But I refuse to accept this kind of theory that I am a subhuman being. No! … I always tell myself that God can give me the courage to accept the things I cannot change and the wisdom to change the things I can. I can't change this. Ritualistically sprinkling oil at significant sites such as the police station, the hospital and court was both an attempt to imprint their religious identities on and reshape local place. As the town slowly moved out of its Saturday slumber, street cleaners, market stall holders, passengers in cars, and busy doctors and nurses glared at the group of praying walkers. No one asked to join in, no one stopped and prayed in solidarity, the group it seemed remained marginal, isolated somehow from the mainstream. With cameras in tow, we too stepped in and out of the walking-praying stream, sometimes enthralled by the praying fervour, snapping it feverishly, wanting to document the corporeal co-presence of refugee and host subjectivities, different expressions of religion, of belonging and ultimately, and of being in the world.
On our return to the church, Pastor Femi announced his hope that both the town of Drogheda and
Ireland would eventually be awash with hope and success, with a sense that it had been prayed for.
The walk then, as we argue in our larger work, was an attempt to 'enchant' the Irish landscape, to engender a symbolic geography of Pentecostalism near sites of Irish historical and societal significance (Maguire and Murphy 2012) . In a town, however, with a recent history of racial conflict (particularly in the taxi industry), the desire to ignite a response to Pentecostal idioms of being was met only with silence. Nonetheless, for the participants of the walk there was a sense that day and in discussions afterwards that the Jesus walk, as the first of its kind in the town birthed some form of recognition. It said very simply, we are here, we want to protest exclusion and racism, we want to belong. The pastor described it as thus:
We have an adage from Nigeria that says, well you want to put a bucket on your head, and you are calling for help, you don't leave it for the person helping you, you also support with the hand and both of you put it on the head. You know a lot of immigrants have come here, probably they need help, prob they have been subjected to all kinds of attacks problems and so on, they also have a part to play in developing where they are. For me, I find everywhere you are is a home, and wherever is a home, you have to make it very good for yourself. So we try to tell them and let them know what have you to contribute to the society. (Interview 2010).
In redrawing the town in a spiritual frame, the Pastors and congregation were beginning the process of reconstituting their sense of belonging and home. By shining the lens of a diasporic religion on urban Irish space, the organisers of the Jesus walk signified the religious super diversity that has come to characterize postsecular urban space, (thereby attempting to rewrite the hegemony of The links between the sense of alienation and marginalisation that the experience of racism and prejudice engenders and the challenges of fully integrating into society were frequently mentioned by our research participants in both Northern Ireland and the Republic of Ireland. The everyday life experiences of asylum seekers and refugees are affected by the ongoing tensions in Northern Ireland; in particular, being confronted with spatial segregation. This results in no-go areas, or as far as housing and neighbourhoods are concerned produces anxieties for asylum seekers and refugees.
Though spatial division clings to ethno-national tensions it intersects prominently with religious, intra-Christianity sectarianism impacting on the wellbeing and life of newcomers to the society.
In the Republic of Ireland, direct provision continues to impact on the mental health and wellbeing of asylum seekers and refugees. The story of racism and exclusion in the Republic of Ireland is, like anywhere, a complex one. Broadly, there has been a failure on the part of the Irish State to 8 We found this to be similar in our work in Northern Ireland. A very strong and vibrant voluntary sector exists and often backfills State gaps in service provision deal with the complexities of racism and integration (Fanning 2002) . Direct provision continues in spite of ongoing criticisms and campaigns, and recent attempts to achieve the right to work have been met with a very limited interpretation of this right. The intersections of austerity and recovery with some of this has also challenged progress in these areas. Faith -Pentecostalism -shapes the feeling of belonging particularly for African refugees in the Republic whereas religion (e. g. identified with the adversary white and local communities) did not have a prominent and collective place in African asylum seekers and refugee's mindset in Northern Ireland.
In 2002, one of the editors of this volume, Bryan Fanning argued that in both Northern Ireland and the Republic of Ireland, much of the anti-racism and awareness building work came from minority group activists and NGOs (Fanning 2002) . Sixteen years later, as this chapter shows, little has changed in either Northern Ireland or the Republic of Ireland.
